hh:r‘x:setlf anlzl everything for others; thercfore, you see, the first s
4 e (;) take is to see that ncither you nor any of your belongings i
belie adversely with the welfare of another person. You w?th ?ﬂ Y

clongings, should become a blessing; be on your guarc’i that yo ¢

ings so that they do no harm to i
our ncigh !
throw away or pour away—see tc}), it th Ao g s

bring good, so do not bring evil! (loc. cit. and Ch. M. 41 5)-
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nyvT nam noun APV NIT MOR

:,’fot;,}:” not steal; neither shall ye deal Jalsely, nor lie one to

; LEVIT.

Keep thee far from a false matter. EXOD. J:::I’l I;. 1“
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368 ‘A;tho]rguh the Oral Law (."lb Yv3w 1) teaches that the pronounce ,

L recZi:, cil n(:); dcgci:ﬂ ft'alsely 1sd a war:;ling against falscly denying ""
r . : rust, and ‘Neither lie one to another’

‘ :gamst ng a false oath for that purpose, it is ne\;tt}elrclczsw sib
ac:eassnlume that the prohibition is general and that those two wl; :
m;u?d yT galr)is :ufr 1ct—t}tlhat thi{\; are applications of the same general con

’ , the words “one to another’ su da

to another person through lying: but th Sy spestice
lie injures the person to v%hoy s L S
| m or against whom it has been told: in th
 same way our Chachamim consi(fcr every fra ich s ndl
. . . Ud— }u i o :
| gotht;lng li)ut a sort of lie—as intellectual t}ith and tht‘::cfgx}':: lso !

‘ ; ]{e (:;h V\fr_ on theft (nw7 nam). And the second pronofnce .
intc:ll:re t:e ar from a false t}r:;tter,’ which the Oral Law (Kethuboth, 1 7
as covering anything said in su f the di 228
falschood, is considered to b D ibiton of e e gl
Jis co al prohibition of the lic, applied b
Beth Shammai even to a w}‘:i?egl‘i:n s e IR
¢ uttered for “politeness’ V
therefore thought we should explain here the pr}::;xibigzs; of st;llmjze !

eneral whi : A
golo ;rs.w ch elsewhere in Tenach and Talmud is painted in such blac

ive to a

369 God, Who created man to be just, that is to say, to leave and E
owed h

entities in all their relations that which is their due, has also en
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your belongings do not become a curse! Watch over all your belon
be

at it do no harm; you ought.

lschood, Lying, Flattery, Hypocrisy
ind with the faculty of mirroring the reality of things in their various

Jations so that man may be able to perceive the entities and their rela-

s, and, on the strength of this knowledge, give to them what the

schings of justice lay down as their right. This reproduction of reality

the mind is Truth. Truth, therefore, is a precondition of Justice; for

ly according to the image of the things and their relations which

pears in man’s mind can man behave towards them; if this image be

|se, his behaviour towards them will be different from what is due to

¢m: he becomes unjust. And thus, if nothing else, justice itself—which

our Divine calling—will guarantee that, as far as that calling of ours

Jemands, we shall be able to perceive the reality of external things

m their reflection within ourselves.

But just as God has endowed the human mind with the faculty of
irroring the reality of its owner’s external world, so also has He given
m the faculty of revealing to others the reality as known to him by
cans of his language. And thus, the individual canlive notonly accord-
g to his own experience, but the whole of mankind can co-operate for
¢ improvement of the human mind, the individual can inherit the
siritual treasure of all mankind, and, by becoming richer in truth, also
ome richer in justice, and lead a life of action instead of a life of mere
xperience. In such manner, by means of that supreme blessing, God
Jus knitted together the community of man with the vital thread of
love, and has ordained that man should rely on his brother for the

piritual good—namely, truth.

But he who, instead of truthfully expressing in words what he has
experienced to be real, communicates a false image of it to his brother,
who accepts it and bases his behaviour on it—either being unjust to his
fellow-creatures or, having a wrong conception of their intentions
owards him, being destroyed by them—that man turns into a curse
that supreme blessing of the Creator; for he who denies truth to his
brother, thus violating the highest duty towards him which God has
imposed, calls down a curse—he who lies calls down a curse. And as
material property is valuable only as a means for a life devoted to justice,
and the liar steals the first condition of that justice—-namcly, truth, and
gives falschood in exchange, thus giving birth to injustice, the liar is
¢ven more dangerous than the thief. The thief takes only the means of
life as such, while the liar takes those of a just life, producing, in turn,
injustice—and misery. For just as God links the supreme good, justice,
to truth, so does He do the same with regard to the minor good,
happiness. For to appreciate the nature of things you rely on your
knowledge of them; and if somebody deceives you about their true
nature, he robs you of a support or causes you to lean on a support
that is insecure.

249




111 Mis .
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8 from another directly something precio )

and so indirectly the most precious thing—justice—the liar also

imself spiritually; for he extinou; ;
which alone makec of 1ir . . CngUishes in himself that Divine s
fcl]ow-men? makes of him a human bemg created for the bell‘::fli: .

¢ concerning the personality of the person to whom it is told, 373
Ily consisting in giving him a better opinion of himself than he
ly deserves, is flattery. A lie concerning your own personality is
pocrisy. But just as nowhere is truth more necessary than in knowing
371 Every lie, even th _ self, and nowhere deception more harmful than here, so hardly any
) e smallest, seemingly the most trivial one, i ' is more harmful than flattery. And when you realize why people
i » 1A ally employ flattery, how the flatterer sacrifices the other’s morality
| his own dignity in order to obtain some material advantage from
other, thus stealing his virtue as well as his property and sullying his
i self for the sake of a usually mean profit—if you realize all this you
| sce that no liar is more despicable than the flatterer. Be mindful of
\r human dignity, and even if you could become a prince by flattery
if you had to remain a beggar through your honesty, your human

' | lips att n
1t on lying for the first time, "IEhi? rzglell)ltiotr? :vtlttcl:l; S;(:lry ].)‘"0“
self w;

you not to murder you
r own human soul, 5 i
created you to be truthful, just as His wo dmonishes you that

not rd calls _
to y O?II‘ lg ﬁ‘ f:f,g;lu :;Sr:cibi; ;c:) l(l:aiculatc Whlf}l: hﬁ ‘?'V(;l:ﬂtdo ll: c(:: n nity should b(;1 mor:: }:irccimtlstto y‘cvut than any ligossession; remain a
range of ] annot see the ha . o yprar—remain honest; do not turn into a crawling worm.
remggv:d )’:};ltiinwmon unhappiness and Injustice ma;r?ol‘f:‘t,{,l :h * 'he hypocrite turns into one big lie not only his word but his deed,
your neighbour’s §pherc of life.” And cve:in ' fact, his whole life, in order, through pretence, to win the favourable

position towards him of another. For behold, God has created our
rt in such a way that, apart from the love and justice that He wanted
to give to all human beings, we give our benevolence—our heart, as it
re—above all to those who either appear to us as the embodiment of
re and noble humanity or who seem to have a special affection for us.
ow, if you act or speak in such a way as to produce in us a certain
ppinion, but your words are spoken and your actions performed only
for the sake of that opinion and are only superficial and not the true
flection of reality or the honest expression of your true feelings—
i you do that, you steal our feelings, our heart; it is this hypocrisy,
wbove all, which our Chachamim have branded with the significant
name g'nevath da’ath (ny71 naw), theft of feelings, although this name
¢an also be found to mean theft of thought—to lie in general. And they
warn you not only against hypocrisy, that falsifies your whole life, but
against every single act of hypocrisy, against even any pretence that
tauses any one of your actions towards your neighbour to appear more
friendly that it is in reality.
For instance, you must not shower invitations and other offers on
Knur friend if you know that he will not accept them. Or when, for
is entertainment, you open a bottle, which you would have opened in
any case, regardless of his visit, you must not lead him to believe that
you did it because of the pleasure his visit gave you, etc. The law adds
that any falschood, deception, flattery or hypocrisy is despicable and
prohibited towards anyone, whatever his race or creed; though this is
understood as to owe truthfulness to your fellow-man, not as an indi-
vidual but as a human being absolutely (Ch. M. 228). It is also noted
with regard to commerce that in consequence of your duty to be

372 i};xszlr:;hfulngss in itself is justice’s highest demand, and Jj '
the wholesoi' lcig:r’rslc,u\rr\/;}uclzh destroy others as well as y’ourself1 6;313;
P bh'sffu] ttyh,e ¢ consequences of the habit of lying are

5 ; consequen 4
committed without the sinn duences of truthfulness. Fev sins a

called upon to Justify hims:aler taking comfort from

lying;

asashield against i
S many
€ more you become Intimate with the licg sins. Conversel
)

path to every other evil. All W t}}e casier will become you

tects them fi

watch out th Sttty cm tfrom ma

Conitia Wan:;dthtixyc;fr?;lg smccri trultlhful and straightforward as th
> €, SO that the i

hardest punishment which you might i cht-eiil;, ;ﬁc dﬁxc more than th

infli em.

ny aberration
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truthful you must not conceal any quality of your merchandise when
know that the buyer’s notion of it is different—even when that qu
does not diminish the real value; for instance, you must not :
non-Jew non-kasher meat without mentioning it, as the buyer mig
suppose that it was slaughtered according to Jewish law, ctc. (Ch,
228). i
4 i

In accordance with the commandment ‘Keep thee far from a fa
matter,’ our wise men warn us expressly against supporting anot!
person’s lie even if only by remaining silent oneself or by the mere f
of one’s presence; by standing silently by while another gives expressi
to a falschood; by lying, even if it is intended to support a truth, ¢
and they warn you to remind yourself to remove from your path ey
obstacle to the recognition of truth, etc. (Ch. M. 9, 17, 28). o
Our Chachamim make a fine distinction in stating: ‘No man must
uncouth in his social intercourse with his fellow-men (m™an pa 39w
and they teach what modification, although it is only an appare
one, is imposed on the prohibition of lying by the duty of socia

lity; they explain that social life would be impossible if everyon
without being asked, were to tell the truth to everyone else as he
it; and that social life itself has introduced a language which would
falsehood outside the realm of social intercourse, but which within !
circle ceases to be falsehood because he to whom it is addressed do
not expect always to be told the strict truth. This is the language
courtesy, which, because it originates in social intercourse, ceases to
falschood; for just as society clothes the words with their meaning, §
can it likewise change the meaning of words for special occasions. An
Just as society on certain occasions answers in the negative with the wo
“yes” and in the affirmative with the word ‘no,” and you are therefor
compelled to understand the wording in the same sense, in the sam
way socicty uses the word ‘servant’ for social intercourse for n
other purpose than to be courteous, while in all other circumstances th
word connotes a very large measure of dependence. The same is true o
all the empty phrases and expressions of friendliness which have becom
part and parcel of social life. Similarly, nobody in social intercour:
wants another person to tell him, uninvited, all that he thinks of him
and the rule is: what you say should be true, but you are not oblige
to reveal all your thoughts. No social gathering could exist if each wert
to tell the other on meeting him whatever unfavourable observation
he has made as to his appearance, language, conduct, etc. Such silence i
not deception, precisely because in those circumstances nobody expects
to be told, nor would your silence cause him to have too good an
opinion of himself. The case is different if you do not point out their
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ortcomings to your brother or your friend with whom you are in
timate rclftions}}:ip. Rather than ayviolation of the duty o{ truthfulness,
is your duty to accept and obscrve these rules of social life. But eﬁcg
single step beyond them, even a single step beyond what is cafc
urtesy in your own environment, is flattery, hypocrisy and therefore
i (Ch. M. 228: 6; E.H. 65; Kethuboth, 17a).

¢ author is aware of few pronouncements in our law with regard to
ses in which a man, if told the truth, were to make unlawful use
of it, or in which the truth would do harm to your f"cll.ow-man; f'or
Instance, a murderer asking you about his intended victim, or a thief
hout the whereabouts of some pr
ously ill about a relative who has died unt
10 draw conclusions from analogous situations, there seems to be no
doubt that in all these cases it would not only be wrong to tell the
truth, but it would be a duty to tell a lie. For, just as [ am permitted to
revent murder by killing the murderer, or theft at least by beatin the
gu'cf, or to save a person who is dangerously ill by disregarding a large
number of commandments—indeed, am obliged to do so—so am I not
only allowed in the aforementioned cases to suppress the truth because
by telling it I would contribute to murder, theft and death, but it
would be my positive duty to lie if my silence alone were to be a con-
ibuting factor. g
m{,n theg same way, according to the teaching of our wise men, I am
lowed to deviate from the truth where truth would arouse discord,
this curse of all life, between man and man, or where I.can restore peace,
that blessing of all blessings, where it has departed; indeed, according
to some, it would be a duty in these cases too.
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, or a person who is danger-
l-tyunbeknown to him, etc. But
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